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“Il est encore en Europe un pays capable de legislation;  c’est isle de Corse.  La valeur et la constance avec laquelle ce brave people a su recouvrer et defender sa liberté, meriteroit bien que quelque homme sage lui apprit à la conserver.  J’ai quelque presentiment qu’un jour cette petite Isle étonnera l’Europe.” Du Contrat social, II, x.

A consideration of this famous quote from one of Rousseau’s most famous works should make us pause.  It indicates that not only Rousseau acknowledged that his theoretical conceptions did have some application in the European context, but that it was the case that one small nation, up to that point rather ignored by much of the literati, had actually achieved a state of “liberty” as Rousseau conceived it, despite its precarious status.  While it was a late and perhaps hasty addition to the manuscript (it is a reference not found in the previous Geneva manuscript), it is clearly incumbent upon students of the Atlantic tradition of political theory and of liberty to explore the Corsican example, or at least Rousseau’s reading of it, in part to help shed light on Rousseau’s conception of liberty.


Three years after publishing Du Contrat social, Rousseau began his “Plan for a Constitution for Corsica”.  It is unfortunate that Rousseau never completed and published this plan, but also surprising, given the circumstances in which the piece was written, that Rousseau wrote as much as he did.  We know Rousseau wished to have a better in-depth understanding of the conditions in Corsica when he was contacted by the General Buttafoco in September 1764 to help in the drafting of a new constitution as he indicates as such in his own account in the Confessions as well as in the extant correspondence with Buttafoco.  Even with additional information in hand as requested by him and sent to him by the general, Rousseau   concluded that it was best for him to go and live there.  Personal and political circumstances came in the way of him fulfilling this wish.


Rousseau’s own circumstances at the time made it difficult for him to embark on such a significant task.  As he suggests in the Confessions, 1765 was a particularly difficult year for him.  The stoning of his residence in Motiers forced him to leave his place of residence once more and to seek more secure surroundings on the Island of St. Pierre.
  At the same time, the political situation in Corsica was itself in flux.  France entered the conflict more actively and their presence on the island made the future of Corsican independence less than sure.  The context of political uncertainty and ongoing civil war in Corsica made the planning of longer term institutional design a tricky matter.   Of course, Rousseau was perfectly right in surmising the outcome of French intervention on the island.  It is a sore irony of history that in the 1770’s the French monarchy was willing to embrace and support the struggle for liberty and independence in the case of the American colonies, but only ten years previously the same regime betrayed the same struggle in Corsica (and this against the terms of the existing treaty of Aix-la-Chapelle).
  

Rousseau was by all reports enthusiastic about the project and he completed a sizable commentary (writing the bulk of it between January and September  of 1765) before leaving it unfinished in the face of ongoing personal disruption and the eventual triumph of French political designs on the island.
  Despite his ongoing sense of persecution and the fading hope for eventual independence of the island, Corsica remained a place of interest for Rousseau for the rest of his life.


What does this text reveal about the political theory of Rousseau?  For many commentators, it is suggested or implied that this piece offers nothing new for an understanding of Rousseau’s political theory, and certainly does not offer any new insight into his conception of liberty.  This thesis takes a number of forms.   For some, while the Corsican analysis suggests a more practical orientation on the part of Rousseau (as opposed to the theoretical approach of Du Contrat social),Corsica represents a particular application of principles that had been articulated previously in Rousseau’s work.  From this  perspective, it is not so much the virtue or skills of Rousseau as a pragmatic thinker, but rather the virtues of the Corsican situation being as close to a natural condition as possible, that makes it possible to apply the established principles of the Rousseauian project here.
   A second perspective suggests that there is neither prudence nor pragmatism demonstrated in this work.  Instead, it is argued that his Corsican writing is a continuation of an uncompromising war with modernity and commerce, and shows another manifestation of the Rousseauian drive to totalitarian control.
  Still other interpreters suggest that the work on Corsica is in the main a reiteration of the principles expressed earlier in his “Economie politique” article written for Diderot’s Encyclopedie, and another articulation of his nostalgic sensibilities.
   In all, while there are clearly differences among these interpretations regarding the overall objective of Rousseauian political theory, they all converge in suggesting that Rousseau’s writing on Corsica reveals nothing that is not already developed in his other work of political theory.

The one partial exception is the reading that sees a more pragmatic orientation in the work. 
  It has been suggested that the text provides a thoughtful application of his political principles, with the implication that this constitutional exercise for Rousseau demonstrates that his theory was not, nor was intended to be, a utopian and unrealizable chimera.  Rousseau tailored his political principles to the specific conditions represented by the Corsican context, forcing him to moderate those principles to some degree.  

Still, the broad thrust of all these interpretations is puzzling, and for a variety of reasons.  In the first instance,  given the primary focus of Du Contrat social on matters of political right, and regardless of whether or not we interpret it as the upshot of utopian, nostalgic or even authoritarian designs,  it is difficult to see how the work on the Corsican constitution can appear to be in any way a continuation of this same discussion in political right.  The work devoted to Corsica discusses neither the right or duty of resistance of individual citizens to tyranny, nor in any depth the type of legitimate constitutional and legislative structure that the Corsicans should establish in order to ensure their liberty as a people.  Nor does the Corsican piece provide any commentary on how to ensure by procedural means the clear voice of the general will.  The most important questions related to an application of Rousseau’s principles of political right as they are expressed in Du Contrat social are notably lacking in his work on Corsica.  Yet, Rousseau does not hesitate to call Corsica at this time a free political community.
An additional puzzle in this is that it is precisely the constitutional provisions of the new Corsican republic that for all intents and purposes would clearly be of intense interest to the author of Du Contrat social.  It is something that Rousseau was aware of given that the constitutional documents were no doubt sent to him.  Corsica had an unusual and in many ways progressive constitution, with greater political equality than anything else enacted in eighteenth century revolutionary experiments.  It also legally entrenched a principle of legislative supremacy, although this was being challenged to some degree in practice.
  It was a set of issues with which the author of Du Contrat social was quite familiar, yet it is not something he chose to analyse in any detail in his writing on Corsica.  So what other features of liberty did he have in mind?

His “Discours sur l’economie politique” offers little discussion of the proper conditions for political founding that ground Rousseau’s discussion in the work on Corsica.
  Indeed, much of the focus in his earlier article for Diderot’s Encyclopedie concerns the proper moral economy of a political community, such as the need for a respect for the rule of law, and animating patriotism and a sense of unity in the community.   The principles of economic development and taxation are then explored as subsequent to those primary considerations.  In the Corsica work, in contrast, the foundational consideration is that of the proper economy to ensure liberty and independence, and it is from there that the other political considerations flow.  
In general terms it would appear that a closer analysis is needed.  The purpose of this chapter is to do just that, i.e. to explore the uniqueness of Rousseau’s presentation in his work on Corsica, particularly as it relates to a deeper understanding of Rousseau’s conception of liberty.  This uniqueness can be demonstrated not only in relation to Rousseau’s other major political writings, but also in relation to some of the literature circulating in Europe at the time concerning the Corsican situation.  
I will argue that in his writing on Corsica, Rousseau demonstrates a clear shift from his arguments in both the “Discours sur l’Economie politique” and Du Contrat social.  Furthermore, this shift is characterised by more than just a pragmatic application of his principles.  The shift can be summarised as a new focus on republican freedom as the preservation of collective economic independence, and it is this, as opposed to freedom as collective self-rule, and the procedural considerations that it raises, that becomes the fundamental driving force of his recommendations.  The dynamic here leads Rousseau to advocate a series of political distinctions that are grounded on relative economic productivity, thereby making citizenship an honour, rather than a right, and leading citizens to greater effort through the positive harnessing of amour-propre.  Thus, the Stoic ideal that has been regarded as central to the Rousseauian moral and political vision is used only as a model at the very highest level of the state, where autonomy is prized, while the day-to-day emotional economy of the community rests on a competition for honour and a recognition of a healthy interdependency.      

This chapter is divided into three sections.  In section one, I provide a brief survey of some of the literature on or by Corsicans that was circulating in Europe at the time.  This outline of the basic lines of debate on the Corsican situation will help to illustrate by point of contrast much of the novelty of Rousseau’s contribution.  In the second section of the chapter I provide a detailed analysis of Rousseau’s work on Corsica, comparing and contrasting both the organizational structure of the essay as well as the various themes raised, with his “Discours sur l’Economie politique” and Du Contrat social.  In the final part of the chapter I discuss the significance of my analysis.  
I. The Place of Corsica in more general currents of intellectual debate and institutional practice. 

There has been a certain amount written on the circumstances under which Rousseau took on the consignment of drafting a constitution for Corsica, but as many things concerning Rousseau, this is not without controversy.  What is perhaps more straight-forward, is the account of where general Enlightenment opinion stood on the Corsican case and how Rousseau himself was positioned in his writing vis-à-vis this body of literature.


As recounted in his Confessions, and verified by his correspondence, Rousseau received a letter from Signor Buttafoco, colonel of the Royal Corsican regiment and confidante of Pascal Paoli, the leader of the insurgent government on the island.  There is disagreement concerning the motivations of Buttafoco in doing so, as well as whether Paoli was aware of this initiative.
  From the account given by Boswell after meeting personally with Paoli, it appears that Paoli was clearly both aware and supportive of the enterprise, not to delegate to Rousseau full constitutional authority, but to garner wider sympathy and publicity for the Corsican struggle against Genoa.
    
In-depth knowledge of Corsica was not common among eighteenth-century Europeans, despite the fact that reference to the Corsican case was somewhat of a familiar trope (perhaps akin to how Canada is often invoked in American political discourse).  In 1729 when the Corsicans began their rebellion against Genoa the island was virtually unknown. 
  The notoriety of the pathetic figure of the baron Theodore von Neuhoff, and his caricature in Voltaire’s Candide (1759), sparked some curiosity.  Perhaps the greatest catalyst for a thirst for news about the island across Europe was the return of Pasquale Paoli to Corsica to head its campaign for independence.  He offered to Europeans the image of a charismatic and educated political founder, an image that easily resonated with the classical humanist sensibilities of the time.  The popularity of Boswell’s account of his meeting with Paoli both fed on and extended this notoriety.

The best source of information prior to the publication of Boswell’s account in 1768 was most likely the gazettes of the time, such as the Mercure de France , but as implied by Rousseau’s request for further information about Corsica from his correspondent, these reports offered neither thorough nor accurate information about the practices and way of life on the island, that is, the type of information required to properly reflect on an appropriate set of laws and political institutions.  Neither were published accounts of European soldiers who had done service on the island more insightful. 
  
Published accounts referring to Corsica reveal some common themes.  Corsica is presented as having poor soil, fit for the cultivation of only a few crops such as corn, wine, oil, ill-tasting honey and fruits, as well as for the raising of cattle (typically black) and sheep.
   Their relative poverty was further exacerbated, in the opinion of some, by unequal trading relations.   As Sir James Steuart in his Inquiry into the Principles of Political Economy states:  

The Corsicans have exported, that is sold, the best part of their island to Genoa;  and now, after having spent the price in wearing damask and velvet, they want to bring it back, by confiscating the property of the Genoese, who have both paid for the island, and drawn back the price of it, by the balance of their trade against these islanders.

He reiterates, in Book IV chapter 12, how the wealth of Corsica had been transferred to foreigners through a constant and longstanding imbalance of trade.
  

 
In addition to pervasive poverty, traditional accounts of the island did not give a flattering account of the inhabitants.  The Corsican people (whose numbers were estimated at somewhere between eighty and one hundred twenty thousand) were presented as a “clownish, rough, stubborn people” who are “naturally brave” but also “unlearned and ignorant” as well as “inclined to Cruelty”.
  This genre of description was reiterated in the Encyclopedie :  “Les Corses sont remuans, vindicatifs, et belliqueux.”
   However, by the early 1760’s a more positive tone entered into the accounts, where these qualities are redescribed as markers of being bold, valiant and suitable for the making of excellent soldiers. 
  Corsicans are praised for their nobility in their struggle for independence.
  In Boswell’s account, the Corsican propensity for violence is attributed to their strong passions, but he also suggests that these strong passions provide opportunities for greatness.
  Their reputation for bellicosity is attributed to a history of oppression and their resistance to it.   This was a theme that was later to be extended by Henry Kames who laments the eventual suppression of Corsican independence as it extinguished the opportunity for more noble political projects, such as the establishment of a national library and university, projects that would require the will, imagination and motivation fueled by a collective state of intense patriotism generated by the struggle for freedom.


There is little question, among observers, of the extreme degree of servitude and oppression experienced by the Corsicans.  For David Hume, the Corsican experience was a perfect example of a more general principle that republican or free systems of government (referring to the rule of the Genoan republic over the Corsican territory) are always more ruinous and oppressive vis-à-vis subjected territories than are monarchies.
   More specific accounts of the effects of Genoan rule were included in the package of texts sent directly from Buttafoco to Rousseau.  These included two central texts of political theory justifying the rebellion of the Corsicans against Genoa:  Curzio Talliano’s Disinganno intorno all Rivoluzione di Corsica (1736) and abbe Salvini’s Giustificazione della Rivoluzione in Corsica (1758).
     


According to both Talliano and Salvini, revolt on the part of the Corsicans was justified through basic principles established in natural law theory (drawing on the authority of Aquinas, Suarez, Locke, Grotius and Pufendorf), where resistance to government is only justified in collective terms.
  The case against Genoa, that had ruled over Corsica since 1500, and as summarized by Buttafoco in his essay, “Examen historique et justificatif de la revolution de l’ile de Corse contre la Republique de Genes,” is that Genoa eroded the very causes of peace, justice and prosperity on which legitimate government rests.  In particular, Genoan rulers undertook a systematic campaign to foment divisions and practiced widespread corruption and legal negligence (with over nine hundred homicides left unpunished every year) which had the overall effect of encouraging banditry and practices of personal vengeance and vendetta justice.
  Genoa’s policy also impoverished the island, pillaging its riches.  The inhabitants could only export their produce to Genoa, and at a rate below market price.  The tax gatherers engaged in further extortion.  As a result, poverty, insecurity and the destruction of the noble class were generalized features of life on the island.  Defenders of these arguments, while supporting the cause of rebellion, were not in principle hostile to monarchy, and indeed often called for the reinstatement of social orders.  

To illustrate the depths of exploitation, it is significant to note that the practices of revolt in Corsica actually preceded the act of intellectual justification.  As is often recounted, the 1729 rebellion began with a peasant who could no longer afford to give out any more to the tax collector and through his own personal resistance, helped to inspire and galvanise a wider population to give concrete form to their widespread feelings of resentment.  The need for organization, the inability of Genoa to put down the revolt and the islanders’ search for external allies eventually led to a more explicit campaign  for independence.  The arrival of Theodorus Rex in 1736 as the self-proclaimed King of Corsica helped to consolidate  a sense of the objective of independence by symbolizing a definitive rupture with Genoa as well as giving the Corsicans the publicity they needed to  generate further resources for their war.


As one final consideration as part of the background to Rousseau’s reflections on Corsica, we should inquire about the contours of debate concerning the new institutions of Corsica ushered in in the wake of rebellion.  With some difficulty, Pascal Paoli was elected president by the Consulta of 1755 and shortly thereafter he introduced constitutional reforms to serve as a basis for more stable governmental institutions, in part formalizing longstanding practices of insular governance.  As a shift in political argument, the preamble to the constitution justified itself in terms of a principle of popular sovereignty and the right of a people to be free, rather than as a need for resistance to tyranny. 
  The sovereign body was called the Diet (relative of the previous Consulta), a body that named the General and one hundred forty-four councilors (based on principles of regional representation) who constituted the Council of State as the tripartite executive body, with three councils responsible for justice, military affairs and economic affairs, and meeting twice a year.  What was generally perceived as novel in the Corsican case was the mode by which the Diet was elected as well as the extent of the body’s powers.  The Diet was elected as a representative body by all men over twenty-five with no property qualification, something unheard of in the rest of Europe, but an extension of local practices already in existence on the island (it was only in certain local village assemblies where women who were widows might have the right to exercise the vote as well).
  The powers of the Diet were extensive ranging from the choosing of the executive, to the making of laws and setting taxes, as well as powers of censure.  Despite attempts by the General Paoli to restrict the size and powers of the Diet over the course of his rule in the 1750’s, in the face of certain aristocratic opposition, it has been suggested that the practice of government in general in Corsica at this time was much more democratic than most any other system of government existing in Europe at the time.


Against this institutional background, according to Arrighi, there were three main political currents in Corsica of the 1760’s.  One camp (to which Buttafoco belonged) was constituted by those who wished to see Corsica evolve along the model of mainstream Europe, a path that would include the reinvigoration of the aristocracy and the pursuit of a general policy of economic enrichment and the pursuit of luxury through commerce.  It was a current of opinion that was not hostile to the instauration of a new monarch over the island.
   A second camp sought to preserve the community traditions of the island and was hostile to any rapprochement with European powers and their models of economic and political development.  It was associated with the spontaneous populist revolt in 1729. The third camp was that of Paoli who sought some form of balance between the two with a commitment to some version of democracy and equality allied with a vision of limited economic development.
  The work La Corsica ai suoi figlo spells out his vision recognizing the need for a democratic republic on the island centred on the spirit of equality and a firm and impartial justice under the law in opposition to the archaic culture of honour that had flourished previously.


Of course, in the longer run, these differences had no effect on the subsequent fate of Corsica.  It became the victim to the worst of international practice as maligned soon after by Kant in Perpetual Peace:  that is, being the third non-consenting party to an international treaty that ceded control over the island to France, and consolidated by the Treaty of Versailles containing a secret clause where France promised never to allow the Corsicans become independent on their coastline.
  The fate of the island was sealed.
II. Rousseau’s discussion of the Corsican case

Given this intellectual, institutional and historical context of the Corsican rebellion to which Rousseau was invited to enter as a major interlocutor, what is the significance of Rousseau’s own response?  It is curious to note that Rousseau’s text is surprising for its silences as well as for its observations.


In the first instance, given Corsica’s clearly progressive institutional framework in allowing for a wider suffrage than any possible throughout Europe, as well as the wide range of legislative power given to the Diet, it is of interest that this was not a focus for Rousseau in this text, particularly given his strong defense of ongoing popular sovereignty elsewhere.  Here he is not at all concerned to use the Corsican example to further promote his own defense of sovereignty or to discuss its functioning as an applied example of his own theories of legislative dominance and the general will.  In this sense, and contrary to a number of commentaries, one cannot read this text as just a more pragmatic application of Rousseau’s previous reflections on popular sovereignty.

In addition, despite the body of literature devoted to the discussion of the justification for rebellion and independence in the Corsican case, it is again curious that Rousseau does not use this writing to focus in any way on the grounds for legitimate political authority, in the way he did, for example, in the opening passages of Du Contrat social.  In his Project for a Constitution for Corsica, Rousseau is reflecting not as a jurist in matters of right, but as a political theorist through considerations of expediency and effective design focusing on the act of political founding.

As a third observation, it is curious that Rousseau does not use the text to stick in a strict way to the task that was demanded of him, namely to draft a constitution for Corsica, or at the least to articulate a set of political principles that should govern the application of the constitution.  While it is true that Corsica already had a set of institutions and laws, these do not seem to be in any way the centre of Rousseau’s concern.  


So how do we make sense of the text?  While offering some limited continuities with Rousseau’s previous work, this text on Corsica stands out as something quite new for Rousseau as well as striking for its originality in the context of political debate surrounding Corsica in eighteenth century Europe.  The originality of this piece derives from its radical emphasis on the broad political (as opposed to constitutional) choices and directions needed in order to form a people of a certain quality so as to sustain a well designed constitution.  It is a focus on the act of founding, not in the modern sense of a juridical break from the past with the instauration of an indigenously crafted set of laws and institutions, but a much more robust understanding of political founding, something found in the ancients and revised by Machiavelli that perceives a much more powerful and pervasive role for politics in shaping a collective ethos at a particularly crucial stage of collective development.  For Rousseau that stage had arrived in the case of Corsica.

Of course, there are intimations of this emphasis in Du Contrat social, for instance in Rousseau’s suggestion that the legislator should be capable of changing human nature.
  But the emphasis in Du Contrat social is on a generic transformation of an individual in any state with the development of moral features of their personality that coincide with membership in a broader community, that is, if adhered to the general nature of the transformation as described by Rousseau should apply in any truly legitimate form of political community.   It is a transformation that should be possible in any properly constituted political community, regardless of the material and historical circumstances.  In contrast, in the case of the commentary on Corsica, the transformation discussed is at a different and more specific level.  It takes into account the condition of the people at the moment of founding and suggests that there is a particular mode of development more suitable to them if they wish to remain self-governing.  In this sense it actually delimits the contours and possibilities of sovereignty by suggesting that the community can sustain itself in its free and self-governing state with only certain policy choices.  In addition, the discussion of the Corsican case posits the particular type of moral and political beings the society can or should envision itself as aiming towards in their political and juridical choices.  So, for example, Rousseau suggests that the country should favour the development of agriculture, in part for reasons of encouraging the particular type of moral character that is associated with the cultivation of the soil, namely patient, hardworking and patriotic men.  The substantive nature of the political goal as elucidated here suggests that for Rousseau liberty is not fully encapsulated by the positing of procedural conditions such as a strict practice of ongoing popular sovereignty, but also requires key fundamental qualities of character among citizens.  However- and this is how the argument of this work differs from his presentation of good citizen character in his “Discourse on Political Economy”- the development of this moral economy good for the practice of citizenship is not thought to be the fundamental justification for policy, but rather a felicitous offshoot, or effect, of policy aimed at a much more applied goal:  economic independence. 
Rousseau begins his discussion by suggesting that the impoverished state of the people, and their vulnerability to hostile naval forces dictates a simple form of administration (that is not too expensive) and that they be self-sufficient in material terms.
  In this sense, the choice for Corsicans is actually to try to maintain themselves at a level of economic austerity that becomes a material condition for the moral practice of autarchy.  “Il s’agit moins de devenir autres que vous n’etes, mais de savoir vous conserver tels. »
  The effect of centuries of political tyranny as decried in numerous commentaries on the Corsican situation is transfigured by Rousseau as an advantage, at least given the geopolitical circumstances of the island, and as an economic precondition for the exercise of political liberty.   In this sense, it cannot be suggested that the Corsicans represent humanity in some primordial untouched state.  Their social and economic condition was clearly the effect of longstanding relations with European powers. 

Rousseau does not take this to be a passive principle of political action, but rather an active one.  It needs to be combined with policies to increase the population and to increase agricultural production.  It is only through this double strategy, suggests Rousseau, that the country can generate the type of moral character and international presence it needs to defend its autonomy well and can provide the sustenance it needs independently so as to avoid the crippling effects of commerce.  

Rousseau endorses the standard Enlightenment descriptions of the Corsican character, indeed repeating the very terms of the article in the Encyclopedie in describing the people as “remuans”.
  Still, he suggests that a new form of institution, one that not only is controlled only by Corsicans themselves, but one that is also accompanied by good laws, is necessary as a condition, if not a guarantee, of a new direction and ethos directed to peace, rather than the contentious of war.
 


One of the important differences at the outset between this text of Rousseau and his other writings, most notably Du Contrat social and the “Discours sur l’économie politique”  is that Rousseau focuses his analysis on an overriding need in the Corsican case for political independence as the most pressing concern for state security.  This is acknowledged to be best pursued through strategies that promote economic self-sufficiency, population growth and a stronger military force , all considerations that point to the need for a largely agriculturally based economy.  These in turn dictate certain other measures such as a relatively equal dispersion of the population throughout the territory, and a modified democratic state.  More favorable offshoots of these policy measures include the enhancement of a patriotic sentiment.
  The political system that for Rousseau is said to correspond to this type of economic activity, with the further consideration of geographic size of the territory, is a mixed government, that is a system that incorporates certain democratic elements with people assembling together to rule on basic principles of legislation, but only in sections, and that allows for frequent changes in the executive institutions, a model that he expressly borrows from the system outline by Buttafoco in his 1764 essay.
  Here the legitimacy of the state cannot be said to depend on a strict exercise of pure democracy.    

Still, this arrangement of institutions and economic practices will not always sustain the ultimate goal of political independence.  As Rousseau suggests, once the economic situation in Corsica has changed with the successful enforcement of these policies, namely with an increase in population as well as an economic surplus that will allow for investment in other sectors such as culture and industry, it would be necessary to revisit both the institutional structure and the economic priorities of the country.
  Still, his endorsement of what is basically a barter economy later in this piece suggests that he sees this scenario as highly unlikely.

In general terms, what appears to be most important for Rousseau throughout this discussion is the maintenance of Corsica’s status as an independent country, or what we might call her liberty vis-à-vis other independent states.  What is,strikingly, not visible here, is any priority given to the value of liberty as collective and democratic self-government as a necessary compliment and condition for political liberty.  Rousseau, here, does not invoke the ‘general will’ nor the need for obedience to the law, as collectively articulated by all the citizens on the basis of political equality, as a necessary or sufficient condition for political freedom, nor indeed as a necessary condition for the installation of legitimate government in Corsica.  While espousing a form of mixed government with democratic features in the case of Corsica and his call for various forms of relative social and economic equality, his stringent demands for very particular institutional structures as a minimum condition for political legitimacy, as argued in Du Contrat social, appear to have been put aside.  The priority here is on measures to enhance economic equality, itself a basis for social equality, and it is this on which the liberty of the Corsicans is said to rest.  
Distinct from the arguments of Du Contrat social that advocated measures to ensure strict equality before the state, backed up by moderate controls on the division of wealth in the community, here in the text for Corsica Rousseau constructs an order where quite a strict form of economic equality is brought about through the maintenance of a subsistence agricultural economy (with exchange enacted largely through the principle of barter), but supplemented by a hierarchy of political classes regulated by the state (Citizens, Patriots and Aspiring citizens) with greater political rights granted to those men who are married (or widowed) with two children, a house and a plot of land large enough to provide for their family’s needs.
  The very names of the classes of citizens proposed by Rousseau, and particularly that of the ‘aspirants’, suggests that he came to acknowledge a need to more effectively harness the powers of amour-propre in the realm of politics to build a strong sense of the collective or common good.  The establishment of a family and the achievement of economic independence become in this legal structure reasons to prize and honour the privileges of citizenship.  So Rousseau actively downplays the place of legal and political equality that had characterized his traditional vision of the legitimate state, due to the powerful motivating force of honour , so as to serve, in the end, the goal of freedom now reconstrued in its essential nature as independence, or non-domination.  The motivating power of honour is also acknowledged in his praise of a fully agricultural economy, as he suggests that  agricultural production will become competitive and a matter through which personal honour and accomplishment will be measured, replacing a dynamic of economic stultification brought on by Genoa’s policies. 
  He even here sings the praises of luxury, quite uncharacteristic for Rousseau, but luxury redefined as increased production and abundance in a largely moneyless economy.  « De nombreuses familles bien nourries et bien vétues en feront honorer les chefs et l’abondance reelle étant l’unique objet de luxe chacun voudra se distinguer par ce luxe-là.  Tant que le cœur human demeurera ce qu’il est de pareils établissemens ne produiront pas la paresse. »
 


Still, the economy of honour defended by Rousseau has a very distinct form and does not extend to an embrace of traditional aristocratic distinctions.  Rousseau acknowledges his departure from much of the existing commentary on the Corsican situation, both in the various treatises calling for independence as well as in the essays written by Buttafoco, regarding the place of the nobility in the social order.  While the destruction of the privileges of the nobility was generally regarded as part of the grievances laid against Genoa, Rousseau suggests that these policies, while perhaps the appropriate grounds for a grievance, should not be regarded in their effects as a misfortune, but rather as an advantage.
  It is precisely the destruction of a system based on false reasons for honour that allows for the introduction of social distinctions that enhance the overall prosperity and collective good.  Distinctions and honour can only be encouraged insofar as they are instrumental to the more fundamental objectives of the political union. 

By these arguments, Rousseau departs from his analysis in the article “Discours sur l’économie politique”  where he envisaged the task of politics as replacing destructive ‘amour-propre’ with a more expansive and useful sense of patriotism and an attachment to the idea of the common good.  Instead, here, the instilling of a love of the whole in the public is not an immediate goal of public policy.  The rhetoric of patriotism is abandoned in this text, and citizen motivations are seen as more directly an outcome of material and economic circumstances.  Thus, the agricultural economy is said to produce more hard-working and disciplined citizens.  With chances for prosperity through hard work these citizens will no longer be drawn to the practice of banditry for gain, the only source of economic hope for some under the rule of Genoa.
  It is the pursuit of honour and pride through production, as opposed to accumulation, that for Rousseau becomes the foundation for an alliance of liberty and prosperity.  The capstone of this system is the denial of inheritance.  Each new generation will be similarly motivated to establish themselves as independent producers so that they can merit and enjoy the status of citizen.  Citizenship then, is not seen as a birthright, but a mark of accomplishment and success.  


It is also through the same logic that Rousseau defends an economy that depends as little as possible on commerce through the circulation of coinage, as this encourages a greater division of wealth and a move away from an agricultural economy.
  Instead, he suggests that the commerce of agricultural goods be done in kind, even if this sort of trade were to take place with other nations.
III. Significance of Rousseau’s structure of argument
It might be suggested by some that in the end there is perhaps little of significance in the theoretical differences that emerge in a study of the text of Rousseau’s writing on Corsica.  For surely what is most important for Rousseau is that people follow a political path that rejects the dominant European model, given its broad association with dysfunction, unhappiness, corruption and social unraveling.  The Corsican case represents for Rousseau a model of an undeveloped society that still might have an opportunity to embark on a project of political development standing as an alternative to that of France.   In the end here, as in many of his other works, Rousseau is basically choosing Sparta over Athens, the happy savage over the unhappy civilized man, the self-regulating Stoic-like autonomous being over the dependent, conflicted and un-centred citizen of modern times.  How he frames his position might differ, but the substantive argument is the same.
While it is clear that at this general level of analysis there is a certain truth in this position, it also ignores some of specifics of Rousseau’s position outlined here where he does make some original contributions and where he deviates from his previous writings.
What is most important about the approach taken by Rousseau in his discussion of the Corsican case, is the centrality of political economy, or the idea that the foundation for political liberty is first and foremost a type of economic organization that seeks neither strict poverty nor economic leveling, but which harnesses amour-propre to the enjoyment of worthy goods in increased production and action.  It is a departure from his previous writings by the subordination of constitutional, institutional and citizenship concerns to economic ones, and by his acknowledgement that economic organization should not be structured so as to promote full material equality, relative poverty and be driven directly by a concern to generate patriotic sentiment.  It would appear that here Rousseau acknowledges how economic production as driven by amour-propre can be made compatible with good citizenship and liberty in its long term effects.  The economic evil is not property per se, as he suggests in the Second Discourse, but the circulation of money that allows for excessive inequalities of wealth.
In general, then, we find both a more radical and more moderate Rousseau in this piece.  Rousseau tempers his earlier demands for strict economic equality as a condition for good political community, and acknowledges that the institution of private property itself does not need to be noxious to the practice of liberty.  Yet, he provides a strong indictment of a largely monetary economy.  In the case of Corsica, liberty is first and foremost understood as non-domination, or freedom from European control.  This is seen as both political independence as well as economic independence, and the latter, Rousseau argues, requires economic autonomy through self-sufficiency.  A free Corsican citizen, for Rousseau, is one who competes for honours within their society, as a means to encourage productivity that sustains overall economic autonomy, and who actively engages in a system of interdependent relations.  Some degree of political participation is acknowledged, but only for those deemed to have merited it through their action and through a patchwork of local councils with no provision for a general assembly of citizens.  It would appear that for Rousseau at this time, economic autonomy was a major feature of political liberty.  In doing so, he severed the traditional demand for a strong sense of devotion that had been traditionally associated with republican forms, at least since the work of Montesquieu.
  Unwittingly, and despite the traditional association of Rousseau with a somewhat radical rejection of Enlightenment, the decoupling of freedom and intense virtue in the self-governing republican regime in his analysis of Corsica offers one step towards the post-Revolutionary theorizing of the modern republic. 
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